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THE LOGO

The logo is an attempt to express Faith 
as an inward and outward journey.

This faith journey takes us into our own hearts, 
into the heart of the world and into the heart  
of Christ who is God’s love revealed.

In Christ, God transforms our lives.
We can respond to his love for us by reaching out 
and loving one another.

The circle represents our world.
White, the colour of light, represents God.
Red is for the suffering of Christ. 
Red also represents the Holy Spirit.
Yellow represents the risen Christ.

The direction of the lines is inwards
except for the cross,
which stretches outwards.

Our lives are embedded in and
dependent upon our environment
(green and blue) and our cultures
(patterns and textures).

Mary, the Mother of Jesus Christ,  
is represented by the blue
and white pattern.

The blue also represents the Pacific…

Annette Hanrahan RSJC
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PART ONE
The Spiritual World of the Māori

Focus: 
• Māori had a well-developed religion of their 

own before the arrival of Christianity in 
Aotearoa and believed in a Supreme Being 
called Io.

• For Māori, acknowledging tapu (sacredness) 
and exercising mana (spiritual power) are 
essential for fullness of life.

• Māori have a unique identity as members of 
God’s whānau (family).

Te Ao Wairua (the Spiritual World)
When the first Europeans visited Aotearoa in the late eighteenth and early 

nineteenth centuries, many of them did not see that the Māori people had a rich 

spirituality and culture of their own.

The traditional religion of the Māori had developed over many hundreds of years. It 

came to Aotearoa from the Pacific with the first Māori explorers and settlers about 

one thousand years ago.

The religion of the early people of Aotearoa recognised the close and sacred 

relationship between the different aspects of the created world – spiritual beings, 

people, land, sky, plants, birds, reptiles, fish and other animals. To the Māori every 

created thing was tapu (sacred) because every part of creation was linked with a 

spiritual being. All living things and places had a mauri (life force) that came from 

the spiritual world. 

WORDS TO 
UNDERSTAND

spirituality
Supreme Being

culture
charisma
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PART ONE – THE SPIRITUAL WORLD OF THE MĀORI

Atua (spiritual beings or guardians) were 

active in every part of nature. Some atua 

were distant ancestors who controlled 

whole areas of life. For example, Tangaroa 

was responsible for the sea while Tāne 

protected the forests and birds. Other 

atua were family ancestors who were 

present in their descendants, especially 

those of chiefly rank. They looked after 

their direct descendants, communicating 

with them through priests, dreams, 

omens, or through particular animals. 

Atua also controlled different human 

activities such as weaving, gardening or 

war.

Māori valued their contact with the 

spiritual world and safeguarded it by 

following the laws of tapu. These laws set 

apart those people, times and places where atua were present and in communication 

with the human world. Various rituals and karakia (prayers) were used to make 

people noa (free from the restrictions of tapu). This allowed them to make contact 

with sacred things without being harmed.

For example, when a new building was being constructed it was placed under the tapu 

and mana (power) of Tāne (spiritual guardian of the forest) and of various spirits of 

construction and carving. Before the building could be used it had to be freed from 

the tapu and mana of those spiritual guardians. Special pure (purification rites) were 

carried out to make sure that future users of the building would be unharmed.

Mana was the power of the spiritual beings at work in everyday life. It was important 

to protect mana against attacks by enemies and other forces.

Contact with the spirits of their own tūpuna (ancestors) gave people courage and 

confidence in their daily lives but the fear of hostile atua could lead to death.

Tāne mahuta
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PART ONE – THE SPIRITUAL WORLD OF THE MĀORI

 Task One
Match each Māori term in List A with its correct meaning from List B.  
Write out each Māori term with its correct meaning beside it.

List A List B

atua
karakia
mana
mauri
noa
pure
Tāne
Tangaroa
tapu
tūpuna

sacred
spiritual being or guardian
the spiritual guardian of the sea
the spiritual guardian of the forests and birds
prayers
free from the restrictions of tapu
purification rites
ancestors
spiritual power
life force

 Task Two
Take at least one aspect of the spiritual world of the Māori and illustrate it.
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Io (the Supreme Being)
The idea of a Supreme Being, greater than all other atua and spiritual forces, was 

already a part of Māori spiritual belief before the coming of Christianity to Aotearoa.

This Supreme Being had a number of names and was described in different ways:

• Io – the core of all spiritual 

powers

• Io Nui – the greatest of all Beings

• Io Roa – everlasting, not 

knowing death

• Io Matua – the parent of human 

beings and of all things

• Io Matua Kore – the parentless, 

nothing but himself

• Io TakeTake – permanent,  

all enduring, complete, 

immovable

• Io Te Pukenga – the source of all 

things

• Io Te Wānanga – the source of all 

knowledge, whether good or evil

• Io Te Toi O Nga Rangi – the 

crown of heavens

• Io Mata Nui – the all-seeing

• Io Mata Ngaro – the hidden 

(unseen) face

• Io Uru Tapu – the totally sacred.

• 

 Task Three
Māori belief in a Supreme Being made 

it much easier for the missionaries to 

communicate with them about the 

Christian God. There were many aspects 

of the Christian God that made sense  

to Māori.

Which of the above descriptions of 

Io could also be used to describe the 

Christian God?

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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PART ONE – THE SPIRITUAL WORLD OF THE MĀORI

Tapu 
Every part of creation is tapu because every part of creation is linked with the 

spiritual powers. All tapu comes originally from Io, the Supreme Being. The highest 

expression of tapu is found in people.

Te wā (the journey of life) is filled with many opportunities to acknowledge the 

tapu of other people. This is done by recognising their dignity as human beings 

created by God. The common greeting “Kia ora!” (literally, “Have life!”) is one way of 

acknowledging the tapu and worth of another person. 

 Task Four
What are some other ways that we can acknowledge a person’s tapu or dignity?
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Ceiling of a Māori meeting house, with a carved tāhuhu or ridgepole, Te Papa, Wellington..



PART ONE – THE SPIRITUAL WORLD OF THE MĀORI

Respecting Tapu 
To make sure that the tapu of every person and situation is respected – and that no 

harm comes through contact with the sacred – there are set ways of behaving in 

certain situations. Father Henare Tate describes how disaster can occur when these 

ways are not followed:

In Māori tradition the preparation and consumption of food must be kept 
separate from any object to do with the body, such as a bed, a toilet, etc. 
Even to sit on a kitchen table where food is prepared would violate tapu.

I have been involved in two instances where the tapu relating to new life 
and the body had been dramatically violated by association with food. Both 
related to the practice of Māori mothers asking to retain the afterbirth for 
later burial (an important ritual which fixes a person’s roots to his tribal 
area). In both cases the placenta had been put in a household deep-freeze 
full of food until the mother came out of hospital.

It would be no exaggeration to say that, in terms of tapu, all hell broke 
loose! A family member became violently ill in one case and the mother 
became uncontrollably hysterical in the other. In both cases I insisted that 
the afterbirth and all the food be immediately buried, and as soon as this 
was done the physical problems ceased.

Reprinted from “The Unseen World” by Father Henare Tate,  
New Zealand Geographic (January – March 1990)
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 Task Five
Answer the following questions about what can happen if the laws of tapu  
are ignored.

a. Explain in your own words what the Māori tradition is regarding food.

b.  Why do Māori keep the afterbirth or placenta of a newborn baby  
and bury it later?

c.  Why did “all hell break loose” when the placenta was put in the freezer?

d. What brought an end to the problems?

e.  What could have been done to prevent the problems occurring in the 
first place?

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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 Task Six
How do Māori behave towards the dead in order to show their respect for tapu 
and to stop any harm occurring? 

a. during a tangi (funeral)

b.  at a urupā (cemetery)

 Something to think about
There are many other situations where Māori behave in certain ways out of 
respect for tapu. Can you think of any?

Tapu is respected and protected in three ways:

through tika (justice)

through pono  
(integrity or faithfulness to tika)

through aroha 
(love)

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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Mana
When Māori speak about the mana of a person they are referring to that person’s 

worth. Mana is not just charisma. It isn’t something that we can set out to earn or 

achieve, like ‘Brownie points’. Mana is a force that brings about change; the power to 

act in ways that move people. It comes from a lifetime of experiencing and addressing 

the unseen world of tapu.

Father Henare Tate tells the following story about mana:

They rang me at quarter to five on the morning the old man (Sir James 
Henare, paramount chief of the northern tribes) died. Afterwards I sat for  
a while thinking about the old man. Then I rang a friend at Mitimiti.

“Harold, I can see the mullet jumping in the waves,” I said.
“No, Father, no mullet. The fishing’s bad at the moment.”
“But Harold, I want some mullet to take to the old man’s tangi. A koha 
(gift) from our people.”
“Well, Father, if you want me to go out, I will. But I don’t think there’ll  
be any fish for the tangi.”

Harold rang back later that morning. He had ten dozen mullet. 
I say that was the old man’s mana.

Reprinted from “The Unseen World” by Father Henare Tate,  
New Zealand Geographic (January – March 1990)

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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 Task Seven
a. Mana is a force that brings about change, that makes things  

happen. In the story of the mullet what does the old man’s mana  
cause to happen or change?

b. Read Luke 5:1–11. How is the story in the Gospel like the story  
of the mullet?

c. How does this Gospel story show Jesus’ mana?

d. What other stories in the Gospels show that Hehu ( Jesus) has  
great mana?

e. Where does Jesus’ mana come from?

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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Pope John Paul II’s Message to the Māori People
When the Pope visited Aotearoa in 1986 he spoke directly to the Māori People:

The Church here is young. It is less than two 
centuries since the Good News of Jesus was first 
preached in these islands. Yet the Catholic faith has 
been quick to take root and flourish, enriched as it is 
by a variety of cultures from many parts of the world. 
Each of these traditions has brought its special gifts: 
none has come empty-handed.

A rich culture already existed in your country before 
the arrival of the Church or the many immigrants: the 
culture of the Māori people. This culture has in turn 
been strengthened by the uplifting and purifying 
power of the Gospel.

I wish to extend special greetings to you, the Māori 
people of Aotearoa, and to thank you for your cordial 
ceremonial welcome. The strengths of Māori culture 

are often the very values which modern society is in danger of losing: 
an acknowledgement of the spiritual dimension in every aspect of life; a 
profound reverence for nature and the environment; a sense of community 
assuring every individual that he or she belongs; loyalty to family and a 
great willingness to share; an acceptance of death as part of life and a 
capacity to grieve and mourn the dead in a human way.

As you rightly treasure your culture, let the Gospel of Christ continue to 
penetrate and permeate it, confirming your sense of identity as a unique 
part of God’s household. It is as Māori that the Lord calls you; it is as Māori 
that you belong to the Church, the one Body of Christ.

Excerpt from the Pope’s homily at the Mass celebrated in  
the Auckland Domain, NZ, Saturday, November 22,1986.  
Produced by Catholic Communications, Wellington.

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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 Task Eight
a. List at least four values that the Pope recognised as strengths  

of Māori culture.

b. Which of these values do you think is most important in our  
world today?

c. Write out some lines where the Pope strongly affirms Māori  
and their culture.

PART ONE – THE SPIRITUAL WORLD OF THE MĀORI
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• The Māori People are a unique part of God’s family
• God’s gifts are found in all the different cultures of Aotearoa 
• We must respect and build on these gifts 
• We must spread Te Rongo Pai (the Good News) in ways that  

are sensitive to every race, nation and culture



PART TWO
Christianity Arrives in Aotearoa

Focus: 
• Christianity was introduced to Aotearoa  

by whalers, sealers, traders and settlers.
• The missionaries who followed were 

responding to Jesus’ call to spread the  
Good News.

The First Missionaries
Māori people were introduced to Christianity first by 

whalers, sealers and early traders, then from 1814 

onwards by Protestant missionaries. The first of these was Samuel Marsden of the 

Anglican Church Missionary Society who visited in 1814. He was followed by the 

Wesleyans (Methodists) in 1822. The Catholic mission from France was late on the 

scene and did not arrive until 1838.

These missionaries wanted to change Māori life by bringing the gift of Faith to them. 

They used the word whakapono (the shedding of light or truth) to describe what they 

were offering – a sign that they believed the Māori were living in darkness.

All of the Christian missions began in the far north of Aotearoa where the 

missionaries settled close to existing Māori communities. At first Māori showed 

little interest in the Christian religion, and seemed more willing to cultivate crops, 

such as potatoes, and trade in pork. But as more and more Māori learned to read and 

write, they came to know Te Paipera Tapu (the Holy Bible) which the missionaries had 

translated into their language. Māori thought about what was written in the Bible 

and discussed its message. Soon they began to absorb aspects of it into their own 

religious tradition, taking from Christianity what suited their own needs and fitted 

WORDS TO 
UNDERSTAND

Protestant
Anglican

Wesleyan (Methodist)
parable
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in with their own values. It was in the 1830s that numbers of Māori first began to 

accept Christian baptism. 

Under the influence of Christianity, Māori in the far north began to release many 

of their slaves. It was freed slaves who first carried the Te Rongo Pai of Jesus 

Christ to more southern areas of Aotearoa. Because they knew the land, spoke the 

language and were known from their own tribal districts, these former slaves were 

often successful in spreading the Christian message. When European missionaries 

eventually reached other parts of the country in the 1830s and 1840s, they 

frequently found that the people there had already heard the Good News. Some even 

had Māori Bibles and prayer books which had been printed as early as 1827 in the Bay 

of Islands.

 Task Nine
After each statement say whether it is true or false. If a statement is false, 
correct it so it becomes true. 

a. Protestant missionaries first introduced Christianity to Aotearoa.

b. The first Christian missionary in Aotearoa was an Anglican,  
Samuel Marsden.

c. The Catholic mission originated in Italy.

d. Many missionaries believed that the Māori were living in darkness.

PART TWO – CHRISTIANITY ARRIVES IN AOTEAROA
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e. The first missions were established in the South Island.

f. At first Māori were more interested in growing potatoes and trading 
pork than in the Christian religion.The first missions were established in 
the South Island.

g. As Māori learned to read and write, they came to know the Bible.  
The first missions were established in the South Island.

h. Māori absorbed aspects of Christianity into their own religious tradition.
The first missions were established in the South Island.

i. Many Māori first began to accept Christian baptism in the 1820s. The 
first missions were established in the South Island.

j. Christianity had nothing to do with the decision of Māori to release 
slaves.The first missions were established in the South Island.

k. Freed slaves carried the Good News to southern areas of Aotearoa.

l. European missionaries printed Māori Bibles and prayer books in 
Wellington as early as 1827.

PART TWO – CHRISTIANITY ARRIVES IN AOTEAROA
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PART TWO – CHRISTIANITY ARRIVES IN AOTEAROA

 Task Ten
The missionaries – both Catholic and Protestant – who came to Aotearoa 
believed that they were following an instruction which Jesus gave to his disciples. 

a. Read Matthew 28:19–20 to find out what Hehu asked his disciples to do.  
Write out the passage filling in the gaps with words from the box.

 “  , then, to all  everywhere and make them my 

 :  them in the name of the  , the 

Son, and the Holy  and  them to  

everything I have  you. And I will be with you  , to 

the  of the  .”

b. Explain in your own words how the early missionaries to Aotearoa were 
carrying out Jesus’ instruction?

 

Father  commanded  disciples  teach  always 

obey  peoples  baptise  age  Spirit  Go  end

19



The Parable of the Sower
Another passage from the Gospels which encouraged the early missionaries in 

Aotearoa was the story of the farmer sowing corn seed. 

In Jesus’ day the farmer did not drive along on a machine, dropping the seeds  

into neat rows. He walked along with a bag over his shoulder, throwing handfuls  

of seed across a wide area of ground. The farmer had little control over where the  

seed landed but trusted that some would fall on ground where it would grow into 

healthy, mature corn.

Once there was a man who went out to sow corn. As he scattered the seed 
in the field, some of it fell along the path, and the birds came and ate it up. 
Some of it fell on rocky ground, where there was little soil. The seeds soon 
sprouted, because the soil wasn’t deep. But when the sun came up, it burnt 
the young plants; and because the roots had not grown deep enough, the 
plants soon dried up. Some of the seed fell among thorn bushes, which 
grew up and choked the plants. But some seed fell in good soil, and the 
plants produced corn; some produced a hundred grains, others sixty, and 
others thirty. (Matthew 13:4–9)

In the parable, the farmer scattering the seed is an image of Te Atua (God) sowing 

the Good News in people’s hearts. Different people respond to the Te Rongo Pai with 

different levels of commitment, just as the different qualities of soil influence how 

well a seed will grow.

 Task Eleven
Draw a cartoon of the story of the sower. Illustrate at least five moments from 
the story and label them with text.

 or 

Work in a group and act out the parable. Use words or mime the actions.

PART TWO – CHRISTIANITY ARRIVES IN AOTEAROA
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 Task Twelve
a.  Why would the early missionaries to Aotearoa have identified with  

the sower in the parable?

b.  What message would the parable have given them about the results 
they should expect from their missionary work?

c.  Would the parable have encouraged the missionaries or not?

PART TWO – CHRISTIANITY ARRIVES IN AOTEAROA
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PART THREE
Aotearoa’s First Catholics

Focus: 
• Catholic Pākehā and Māori lived and practised 

their faith in Aotearoa before the Catholic 
Church was officially established here.

Thomas and Mary Poynton
The first permanent Catholic settlers in New Zealand 

were an Irishman named Thomas Poynton and his 

wife, Mary. After marrying in Sydney in 1828, the 

couple sailed to the Hokianga where Thomas managed 

a timber milling and shipping company. 

While in the Hokianga, Mary gave birth to three 

children – two girls and a boy.

Because there was no Catholic priest in Aotearoa, 

Mary Poynton took her first two children to Sydney to 

be baptised – a journey across thousands of miles of 

ocean. 

As the number of Catholics in the Hokianga grew, 

Thomas wrote to Bishop Polding in Sydney and to Rome 

to request a priest. On a Sunday he would read aloud 

the prayers of the Mass and instruct other Catholics 

in the Hokianga from books that Bishop Polding had 

given him. Every evening the Poyntons, along with 

some Pākehā and Māori neighbours, would say the 

rosary together.

WORDS TO 
UNDERSTAND

catechists
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Other Catholics from Aotearoa also sailed to 

Sydney for reasons of Faith. In 1835, Thomas 

Cassidy of Waima took his partner, Maraea Kuri, 

to Sydney so that they could be married and 

have their first baby baptised. The same year two 

young Māori people were sent to Sydney by their 

rangatira (chiefs) to be instructed in the Catholic 

faith and trained as catechists. After instruction 

and baptism they returned and worked among 

their people.

It was partly as a response to the request by the 

small but growing group of Catholics in Aotearoa 

– around about fifty – that Rome appointed 

a French priest attached to the Marist order, 

Jean Baptiste Pompallier, as Bishop of Western 

Oceania.

When Bishop Pompallier arrived at Totara Point in 

the Hokianga in January 1838, he celebrated the 

first Mass in the living-room of the four-roomed 

cottage belonging to the Poyntons. 

Hearing that the Bishop along with a priest and 

a brother had arrived in the Bay of Islands three 

days earlier, as many Hokianga Catholics as 

possible squeezed into the small room for Mass. 

Others, outside, joined in prayer through the open 

windows. Following the Mass, the Poynton’s baby 

daughter, Catherine, became the first baby in 

New Zealand to be baptised by a Catholic priest. 

A week later when the Poynton’s son, Edward, 

suddenly died, he became the first Catholic in the 

country to receive a Church burial.

PART THREE – AOTEAROA’S FIRST CATHOLICS

 Task Thirteen
Thomas and Mary Poynton 
were outstanding leaders of 
the Catholic community in the 
Hokianga before the arrival 
of Bishop Pompallier and his 
mission. List all the things 
they did to witness to their 
faith before the missionaries 
arrived.
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 Task Fourteen
Writing a Diary
Imagine you are either Mary or Thomas Poynton. Write a diary entry  
describing an important event in your life in Aotearoa.

 or

Getting Active
Act out an interesting or exciting incident in the life of Thomas and/or  
Mary Poynton. Here are some suggestions:

• Sailing to Sydney to get children baptised
• Instructing others in the Faith
• The first Mass in Aotearoa
• Edward’s death and burial

PART THREE – AOTEAROA’S FIRST CATHOLICS
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PART FOUR
Bishop Pompallier Apostle  
of Oceania

Focus: 
• Bishop Pompallier set up the Catholic  

mission to the Māori people staffed by priests 
and brothers of the Society of Mary, and 
Marist brothers. 

• Peter Chanel, a Marist priest murdered on  
the island of Futuna, became the first saint 
and martyr of Oceania.

Pompallier’s Early Years
Born at Lyon, France on 11 December, 1802, Jean 

Baptiste François Pompallier was the third son in his 

family. He received the education of a gentleman and 

for a time served as an officer in the French army. He 

trained for the priesthood at the seminary of Lyon. 

Ordained in 1829 he worked for seven years in the 

archdiocese at Lyon. 

Pompallier had a close association with Fr Jean-

Claude Colin founder of the Society of Mary and was 

chaplain to the Marist Brothers founded by Marcellin 

Champagnat. A gifted priest and impressive preacher 

Pompallier was consecrated bishop for Western 

Oceania by Pope Gregory XVI in 1836. 

WORDS TO 
UNDERSTAND

seminary
consecrated
catechisms

dioceses
martyr

converts
patron
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The Mission to Oceania
Oceania covered one-sixth of the world’s surface, including many of the islands  

in the Pacific. The Bishop’s plan was to make Aotearoa his headquarters. Priests  

and brothers from the recently established Society of Mary and Marist Brothers  

were chosen to work with him. 

Arriving in New Zealand in 1838, Pompallier spoke neither English nor Māori  

but quickly showed ability in both languages, an essential tool in spreading the  

Good News. During his time in Aotearoa he published prayer books and a  

catechism in Māori. 

Bishop Pompallier established mission stations among the Māori and settlers.  

By 1841 he and the Marists had started twelve Catholic mission stations throughout 

New Zealand. This required the bishop to travel widely. Often he would walk long 

distances to visit his priests. He also used his schooner Sancta Maria (Holy Mary)  

to sail around New Zealand and into the Pacific.

Bishop Pompallier’s travelling altar, on which 
he celebrated his first Mass in New Zealand in 
January 1838.
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PART FOUR – BISHOP POMPALLIER APOSTLE OF OCEANIA

Growing Needs
Bishop Pompallier made a number of trips back to France and Rome to raise funds for 

the Church in Aotearoa and to recruit more missionaries. He brought the first Sisters 

of Mercy to Aotearoa in 1850 and later Suzanne Aubert, who would go on to found 

the Sisters of Our Lady of Compassion.

In 1850 the Church of New Zealand was spilt into two dioceses. Pompallier remained 

in charge of Auckland. On a visit to Rome in 1869 he resigned and died on 21 

December, 1871 at the village of Puteaux near Paris where he was initially buried.

The Bishop Comes Home
After his death Bishop Pompallier was 

almost forgotten in France. In Aotearoa 

he was remembered as the first Catholic 

Bishop. He was particularly revered in 

the Hokianga where his first Mass on 

New Zealand soil was remembered each 

year at Totara Point and children were 

named after him. 

From the 1970s a group of Māori worked 

hard for the return of the Bishop to the 

country he had served for thirty years. In 

April 2002 this dream was realised. After 

a hīkoi tapu (pilgrimage) through the six 

Catholic diocese of Aotearoa, the earthly 

remains of Bishop Pompallier, who led 

the mission that officially established 

the Catholic faith in this country, were 

finally laid to rest at Motuti in the Bay  

of Islands. 

Carved ossuary containing the remains of 
Bishop Pompallier
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Māori Katekita 
Mission work with Māori began to decline after the signing of the Treaty of Waitangi. 

The number of European settlers grew resulting in Church resources and personnel 

being stretched, and land wars caused much friction between Māori and Pākehā. The 

Catholic faith among Māori was kept alive in places where there were no priests by 

dedicated Māori katekita (catechist). 

Bishop Pompallier first appointed a Māori catechist in 1838. Werahiko was a chief 

and became spokesman for the new missionaries in the Northland region. Romano 

another katekita appointed by Pompallier worked for a number of years in Auckland 

and Hokianga before Pompallier took him to Tauranga in 1845. 

Katekita prepared people for the sacraments, taught prayers, led prayer services 

including those to replace Mass and gave reflections on scripture. When priests were 

eventually available to reopen the mission they found the Catholic faith alive and 

well, thanks to the endeavours of Katekita. 

 Task Fifteen
 Take a small slip of paper. Without talking to your neighbour or reading the text 
quickly record everything you can remember about Bishop Pompallier and the 
Mission in Aotearoa. 

• Form a triad then combine and expand on your list. 
• Contribute to the class summary which will be formed by each  

group giving a key idea until all relevant information is collated. 
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 Task Sixteen
Complete the following profile of Bishop Pompallier. 
Use the information you've just read under the heading 
“Jean Baptiste François Pompallier – Apostle of Oceania” 
as a source of detail.

Bishop Pompallier
Full Name:

Date of birth: Town and country of birth:

Family background:

Education and early career:

Seminary training and priestly life:

Gifts / Skills:
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Details of appointment as Bishop of Oceania:

Work among the Māori in Aotearoa:

Number of mission stations (1841):  

Assisted by:  

Methods of Travel:  

Publications:  

Religious Sisters Introduced:  

Appointment as Bishop of Auckland:

Year and place of resignation: 

Date and place of death: Place of burial:

Date and place of re-burial: 

Reasons for remembering him today:
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 Task Seventeen
Catholic Mission Stations in Aotearoa (1841)
By 1841 Bishop Pompallier and his missionaries had started 12 mission stations  
in New Zealand. 

a.  Print out the word square and see if you can find the names of the 
places where they were and those of the saints or feasts they were 
named after.

Feast or Saint

Joseph and Francis De Sales 

Peter and Paul

Epiphany

Holy Rosary

Patrick and Joseph Thomas 

Aquinas

Holy Angels

Joachim

Annunciation

Presentation

Nativity

James and Philip

Place of Mission Station 

Hokianga  

Bay of Islands 

Whangaroa

Kaipara

Auckland  

Tauranga  

Matamata and Waikato Maketu

Opotiki

Terekako or Mahia Peninsula Port 

Nicholson 

Akaroa
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b. Print out the map. How many of the places where these mission 
stations were, can you find on a map of New Zealand?

c. Which of the mission stations is closest to where you live?
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32



Peter Chanel – Martyr of Oceania
On 28 April, 1841, Peter Chanel was murdered on  

the Pacific island of Futuna and so became Oceania’s 

first martyr. 

Peter was born in the village of Cuet near Lyon on  

12 July, 1803. He was the fifth of eight children in a  

poor peasant family. As a young boy he helped out on 

the family farm and received little education before  

he was eleven. When Peter announced that he wanted 

to become a priest he was sent to various schools before 

entering the seminary at Brou. Peter was an ordinary 

student, but was gentle and well-liked by the staff and 

his class-mates. 

Following his ordination in 1827, Fr Chanel worked as a priest in the Diocese of 

Belley. In 1831 he became a member of the Society of Mary, a group recently formed 

by Father Jean-Claude Colin, to serve others in the spirit of Mary. 

In 1836, Peter Chanel was chosen to be Superior of the group of four priests and  

three brothers who sailed with Bishop Pompallier to the Pacific.

In November 1837, Father Chanel and Brother Marie Nizier were dropped on Futuna, 

a small mountainous island to the north east of Fiji. At the time the island was 

inhabited by about 1000 Polynesians who were divided into two hostile groups.

At first the missionaries were well received by the king, Niuliki. Although Fr Chanel 

found it difficult to learn the Futunan language, he constantly travelled the island 

helping the sick and needy. For this, he was given the nick-name ‘kind hearted man’. 

But Peter was not successful in attracting islanders to become Catholics. This was 

partly because Niuliki was afraid that he would lose his influence if large numbers  

of his people became converts to Christianity. Niuliki began to make life difficult for 

the Marists and threatened death to those Futunans who became converts.
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The crisis occurred when Niuliki’s eldest son decided to become a Catholic. On  

28 April 1841, Fr Chanel was alone in his hut when a group led by the chief, 

Musumusu, entered demanding medical help. As the priest searched in his medicine 

chest he was attacked and eventually clubbed and speared to death.

A remarkable series of events soon followed. King Niuliki, his brother, and several 

others who had been persecuting the Christians died, before the end of 1841.  

The next year when Bishop Pompallier called at the island, the leaders asked for 

another missionary. Fr Servant was sent to them and by 1844 every Futunan had 

become Catholic.

Peter Chanel’s remains were taken first to New Zealand and later to Lyon and Rome. 

Eventually at the request of the Futunans they were returned there in 1977. They lie 

in a special shrine. Nearby is the grave of the martyr’s main attacker, Musumusu, 

who after his conversion, asked to be buried near to the scene of the martyrdom.

On 13 June 1954, Peter Chanel was declared a saint and the patron of Oceania –  

that area of the world that includes New Zealand.
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 Task Eighteen
a. Choose five of the following words that you think describe Peter Chanel 

and write them in the boxes provided.

b. Take your five words and explain to a classmate why you have chosen 
them to describe Peter.

c. Write a paragraph about Peter that uses all five words.

 

faithful
dedicated
alone
prayerful
poor
gentle
missionary

trusting
well-liked
stubborn
cheerful
organised
uneducated
poor

adventurous
kind-hearted
isolated
friendly
courageous
holy
independent

caring
forgiving
successful
afraid
resourceful
energetic
loving
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Some Research
The earliest Catholic missionaries in New Zealand were members of the Society 
of Mary who came to Aotearoa from France.

a. Research the life of one of these early Marist missionaries. If possible, 
choose someone who worked in your area of New Zealand. 

Here are some names, but your teacher may 
have other suggestions:
• Louis Servant (1807–1860)
• Jean Baptiste Petitjean (1811–1876)
• Antoine Marie Garin (1810–1889)
• John Forest (1804–1884)
• Delphin Moreau (1813–1883)
• Jean Baptiste Chataigner (1821–1901)
• Claude Cognet (1858–1912)
• Joseph Marie Garavel (1823/24–1885)
• Jean Baptiste Rolland (1834–1903)
• Philippe Joseph Viard (1809–1872)
• Jean Lampila (1808–1897)

Your school library, the Internet, the public library, your parish and the diocesan 
archives are all possible sources of information.

Below are two websites that might help you with your search.

The Catholic Church in Aotearoa New Zealand 
www.catholic.org.nz
Here you can find historical information about the Catholic Church in Aotearoa 
New Zealand under the heading ‘Story’. There are also links to the dioceses and 
their websites.  

The Dictionary of New Zealand Biography 
www.dnzb.govt.nz/dnz
This website has entries for many of the people listed above. Remember to 
search for them using their surname. 
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PART FIVE
Missionary Life and Work

Focus: 
• The early missionaries in Aotearoa faced many 

hardships. 
• The missionaries used a variety of approaches 

to bring the Good News to the Māori people.

Letters Home
The missionaries kept in touch with their families and 

friends back in France by writing letters. It is through 

their letters and the writings of people who met them that we know so much about 

the missionaries and the conditions they lived and worked in.

 Living Conditions
If you were to visit my hut I would have no easy chair, no seat or bench to 
offer you. I have a very simple bed which is a mat spread near the fire in  
the centre of the room. From this fire fumes and smoke spread to all 
corners of the room. My hut is made of small pieces of wood and bamboo. 
The roof is of reeds. To avoid a tax on doors and windows there is only a 
single opening to the hut, which we enter on our hands and knees. 

Whatever may be said about my hut, I’m sure that no Māori lives as 
comfortably as I do. 

Father Andrew Tripe

 

WORDS TO 
UNDERSTAND

maize
catechist

catechisms
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 Food
My diet is sometimes pork and sometimes potatoes – I vary these with  
one another. For dessert I have some grains of maize cooked in water,  
and that is all. I have very little rice, I do not eat bread, and I have only 
enough wine for the Holy Mass. I give up tea willingly to drink water. If  
I had anything better I would keep it carefully, in case I were visited by  
some great chief, or other stranger. 

Father Louis Servant

 Travel
Met a Catholic priest. I never remember seeing a more miserable figure  
– travel worn, unshaven and unwashed, he wore the tri-cornered hat of  
his Order, his long coat and a kind of black petticoat were tucked up with  
the skirts under the waistband and a pair of old Wellington boots were 
drawn over his trousers. From his neck hung a large crucifix and on his  
back a kind of sack containing in all probability all he possessed in the 
world. He was returning to Tauranga which place he had left three weeks 
before and had left Rotorua for Maketu on Saturday.

A Traveller – on meeting Father Jean Pezant 

 Something to Discuss
You are one of Bishop Pompallier’s missionaries. In addition to your clothes  
and food you are allowed to take five special items with you to Aotearoa.  
What would you choose?

Justify your choice in a group or pair.
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 Something to Think About
In one of his letters, Bishop Pompallier wrote:

Real greatness does not come from a person’s clothes, his lands, his house, 
or even from his might, and still less from his body, but from his soul which 
is precious in the eye of God.

What do you think the Bishop might say about Fathers Tripe, Servant, and 
Pezant?

 Task Nineteen
Read the following passages from the Bible:
 a.  Luke 12:22-32 
 b.  Mark 6:7-13

If you were an early missionary, how would these passages help you?

 Task Twenty
Imagine you are a friend or relation of one of the missionaries. Write an 
encouraging letter from your home in France.
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The Work of the Missionary
Where a village came under Catholic influence the missionary’s first step was to 

establish a routine of morning and evening prayer. This was led by the priest if he was 

there or by a Māori catechist. Where possible, people from the village would attend 

Sunday Mass at the central station for more instruction and a gradual introduction 

to the Mass. Those who wanted to become full members of the Church would receive 

further instruction before being Baptised. At this stage, they would be taught about 

the Sacrament of Penance, which appears to have been accepted without difficulty by 

Māori. First Communion waited until after the bishop had conferred the sacrament 

of Confirmation. The whole process was a matter of months and even years.

 Task Twenty-One
In a missionary’s work with Māori, there were eight steps along the path to full 
Catholic membership.

Number each of the following steps in the correct order.

Confirmation

Baptism

Attending Sunday Mass

Teaching about the Sacrament of Penance (Reconciliation)

First Communion

Instruction about the Mass

Expressing the wish to be full members of the Church

Establishing a routine of morning and evening prayer
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Gaveaux press, Pompallier House

A Prized Possession
One of the Catholic mission’s most 

precious possessions was a printing press 

which Bishop Pompallier brought across 

two oceans and set up at the mission 

station in the Bay of Islands.

The missionaries realised that the 

printed word was a very important way 

of spreading the Gospel. Between 1842 

and 1850 more than 30,000 books were 

printed on the press. These were some 

of the first books made in New Zealand 

and some of the first books in the Māori 

language. During his time in Aotearoa 

Bishop Pompallier published three prayer 

books or catechisms in Māori.

As greater numbers of Māori learned to read and write, they 

put pressure on the bishop to print more and more books in 

their own language. Bishop Pompallier, realising that the 

press could not meet the demand, asked Māori to be patient 

and even printed a brochure to be circulated amongst them 

“to encourage patience”.

 Something to Discuss
• Why do you think so many books were 

printed on the Bishop’s press?
• In Bishop Pompallier’s day his printing 

press was the latest in technology.  
What technologies are used today to 
spread the Gospel?
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 Task Twenty-Two (game)

The Missionary Challenge
Living as a Christian missionary in Aotearoa had its ups and downs. 

Play the game “The Missionary Challenge”. 

You will need a dice and counters for the game.

The rules
Each player throws a two to start.

If you land on a square with a tick (✔), a cross (✘), or a question (?) throw again 
to see what happens. The number you get will provide the instructions. 

Each turn continues until the player lands on a blank square.

✔ Ticks
1.  You are welcomed by Māori 

when you arrive at the new 
mission station. They show 
a real interest in what you 
have to tell them about Jesus 
Christ. Have an extra turn.

2.  You become more confident 
at speaking Te Reo Māori 
(the Māori language) and are 
able to translate passages 
from the Bible into the Māori 
language. Move ahead six 
spaces.

3.  You recover from a serious 
illness with the help of 
traditional Māori medicine. 
Have two extra turns.

4.  The chief’s son asks you to 
prepare him for Baptism. 
Move forward four spaces.

5.  Another priest comes to visit 
and gives you a much-needed 
break. Have an extra turn.

6.  After reflecting on the 
Scriptures, Māori at your 
mission station settle the 
conflict with a neighbouring 
iwi (tribe) in a peaceful way. 
Go to 42.
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✘ Crosses
1.  You nearly drown while 

crossing a flooded river.  
Go back to 5.

2.  When the Bishop visits he 
is disappointed at your low 
number of Baptisms.  
Miss two turns.

3.  You deliver a speech in Māori 
at an important hui (meeting) 
but get so muddled the 
people cannot understand 
you. Go back ten spaces.

4.  The church you have just  
built blows down in a storm.  
Go back 20 spaces.

5.  All the Māori prayer books 
and catechisms are destroyed 
by fire. Miss a turn.

6.  You fail to acknowledge the 
tapu of an important chief. 
Go back to 8.

? Chances
1. The horse, your main means 

of transport, breaks her leg. 
Go back to 3.

2.  A Māori catechist from  
your mission station carries 
the Good News of Jesus to  
his relations in the South. 
Have two extra turns.

3.  Pākehā settlers spread 
rumours that you have taken 
to drink. Go back to 8.

4.  You support a group of  
Māori women in their efforts 
to read and write. Have an 
extra turn.

5.  You lose your temper  
when another missionary 
accuses you of being lazy.  
Go back 10 spaces.

6.  More people than ever  
before ask to be baptised 
or married at the mission 
station. Move ahead 12 spaces.
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Preparing For Mass

1
start
2 3 4 5 6 7 8 9

17 16 15 14 13 12 11 10

18 19 20 21 22 23 24 25

33 32 31 30 29 28 27 26

34 35 36 37 38 39 40 41

49 48 47 46 45 44 43 42

50
finish

Extension
After you have played the game suggest some new statements that you could 
use as ticks (✔) crosses (✘), and chances (?) if you were setting the game in 
Aotearoa today rather than one hundred and fifty years ago.
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PART SIX
The Treaty of Waitangi

Focus: 
• Te Tiriti o Waitangi (The Treaty of Waitangi) 

established a binding relationship between 
Māori and the Crown that must be honoured.

• The influence of Bishop Pompallier and other 
missionaries ensured that the Treaty protected 
religious freedom in Aotearoa.

Background to Te Tiriti
Many of the people who came to Aotearoa as sealers, whalers, traders, or missionaries 

were British. As more and more of these outsiders arrived in the far North around the 

Bay of Islands, conflict soon occurred between them and Māori. There were a number 

of reasons for this:

• Two very different cultures were living side by side with little idea how they 

should relate to each other

• Māori land was being bought and sold in a disorganised way

• Widespread drunkenness was resulting in increased violence and crime

WORDS TO 
UNDERSTAND

treaty
colony
Crown

covenant
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Because there was no government to keep things in order, groups of Māori and 

Pākehā asked Britain to provide some sort of protection. By 1840 the British 

Government decided to establish New Zealand as a British colony. This was seen as 

the best way of controlling the thousands of British emigrants who were expected  

to settle in Aotearoa and of safeguarding the rights of the Māori people. William 

Hobson was appointed as Governor. He was instructed to deal openly with Māori and 

to get their acceptance and co-operation in establishing British rule in Aotearoa.

After much debate a document was drawn up which set out the agreed arrangements 

between Māori and Great Britain. Copies of Te Tiriti were written in both Māori  

and English. Unfortunately important differences in the two versions have led  

to misunderstandings over the Treaty’s intentions since it was first signed on 

6 February 1840.

Although Bishop Pompallier was not present at the actual signing of the Treaty, he 

played an important part in the discussions the evening before. The Bishop was very 

concerned to protect the religious freedom of the different groups and nationalities 

making up the people of Aotearoa. He and William Colenso, an Anglican missionary, 

asked Governor Hobson for a public assurance that the people of New Zealand could 

follow whatever religion they chose. This guarantee was given. It applied to Māori 

spiritual beliefs and practices as well as to the beliefs and practices of the various 

Christian churches – Anglican, Wesleyan (Methodist) as well as Catholic.
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 The 
Treaty of Waitangi 

A Literal English Translation of The Māori Text

Signed at Waitangi February 1840, and afterwards by about 500 chiefs.

V ictoria, the Queen of England, in her kind (gracious) 

thoughtfulness to the Chiefs and Hapū of New Zealand, and her 

desire to preserve to them their chieftainship and their land, and 

that peace and quietness may be kept with them, because a great number 

of the people of her tribe have settled in this country, and (more) will 

come, has thought it right to send a chief (an officer) as one who will make 

a statement to (negotiate with) Māori people of New Zealand. Let the Māori 

chiefs accept the governorship (Kāwanatanga) of the Queen over all parts 

of this country and the Islands. Now, the Queen desires to arrange the 

governorship lest evils should come to the Māori people and the Europeans 

who are living here without law. Now, the Queen has been pleased to send 

me, William Hobson, a Captain in the Royal Navy to be Governor for all 

places of New Zealand and the other chiefs, these are the laws spoken of.

This Is The First
The Chiefs of the Confederation and all these chiefs who have not joined 

in that Confederation give up to the Queen of England for ever all the 

Governorship (Kāwanatanga) of their lands.

This Is The Second
The Queen of England agrees and consents (to give) to the Chiefs, Hapū, 

and all the people of New Zealand the full chieftainship (rangatiratanga)  

Continues on the NEXT PAGE 47



PART SIX – THE TREATY OF WAITANGI

of their lands, their villages and all their possessions (taonga: everything 

that is held precious) but the Chiefs give to the Queen the purchasing 

of those pieces of land which the owner is willing to sell, subject to the 

arranging of payment which will be agreed to by them and the purchaser 

who will be appointed by the Queen for the purpose of buying for her.

This Is The Third
This is the arrangement for the consent to the governorship of the Queen. 

The Queen will protect all the Māori people of New Zealand, and give them 

all the same rights as those of the people of England.

William Hobson,
Consul and Lieutenant-Governor

Now, we the Chiefs of the Confederation of the Hapū of New Zealand, 

here assembled at Waitangi, and we, the chiefs of New Zealand, see the 

meaning of these words and accept them, and we agree to all of them. Here 

we put our names and our marks.

This Is The Fourth Article
Two churchmen, the Catholic Bishop, Pompallier and the Anglican 

Missionary William Colenso recorded a discussion on what we would call 

religious freedom and customary law. In answer to a direct question from 

Pompallier, Hobson agreed to the following statement. It was read to the 

meeting before any of the chiefs had signed the Treaty.

E mea ana te Kawana ko nga whakapono katoa o Ingarani, o nga Weteriana,  

o Roma, me te ritenga Māori hoki e tiakina ngatahitia e ia.

Translation: The Governor says that the several faiths (beliefs) of England 

of the Wesleyans, of Rome, and also Māori custom shall alike be protected 

by him.
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 Task Twenty-Three
The Treaty of Waitangi was signed by two partners – 540 rangatira on behalf  
of their iwi and hapu and Governor Hobson representing Queen Victoria and 
Great Britain.

Read carefully the official English translation of the Māori version of the  
Treaty from the previous pages, then fill in the missing details below.

 1. Promises made by Queen Victoria to the Rangatira:
• 

• 

 2. Promises made by the Rangatira to Queen Victoria:
• 

• 

PART SIX – THE TREATY OF WAITANGI
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3. Promises made by Governor Hobson to the different Christian churches 
and Māori: 

• 

 Something to Think About
Imagine you are Bishop Pompallier. What are your reasons for wanting religious 
freedom as part of the Treaty? 

 Something to Discuss
What do you think of the following statement?

Because Bishop Pompallier was actively involved in the making of the Treaty 
of Waitangi the Catholic Church has a responsibility to make sure the Treaty 
is honoured today. 

Rangatiratanga  
Full chieftainship over land, villages and taonga (all that is held precious).

• Protection of the beliefs and practices of the various Christian churches  
– Anglican, Wesleyan (Methodist) and Catholic – and of Māori customs

• Protection under the law and the same rights as the people of England

Kāwanatanga 
Governorship over the lands of Aotearoa.

• The right to purchase land which the owner is willing to sell at an  
agreed price
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 Task Twenty-Four
The Treaty of Waitangi established a binding relationship between Māori and 
Queen Victoria. Today this relationship is described as a partnership between 
the Government of Aotearoa New Zealand, the Crown, and the Māori People. 

Many Māori speak of Te Tiriti as a covenant.

a.  What is a covenant?

b.  What covenants do you know about?

c.  Why could the Treaty of Waitangi be considered a covenant?

Something to Research
Over the years there have been many 
situations when promises made in the 
Treaty have been broken.

What are some of the efforts being 
made today to honour Te Tiriti in our 
country, our Church and at school?
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PART SEVEN
The Māori Response to the  
Catholic Mission 

Focus: 
• Missionaries brought their own European 

culture and values with them to Aotearoa.
• Māori men and women started training as 

priests, katekita (catechists) or religious as 
early as the 1840s but eventually returned to 
their own people.

• Māori responded to the Catholic Faith 
through their carving.

• Māori catechists kept the faith alive among their people when the Church 
shifted its focus to the European settlers.

Planting the Gospel
The early missionaries to Aotearoa believed that they were bringing the gift of Faith 

to the Māori. 

But instead of planting the ‘seed’ of the Gospel in the soil of Aotearoa and allowing 

a new ‘tree’, a catholic Māori Church, to grow up and mature here, they brought the 

‘whole tree’ of European culture with them and tried to transplant it. 

This may have made it more difficult for Māori to accept the Gospel and often they 

saw the Church as ‘foreign’.

WORDS TO 
UNDERSTAND

culture
Madonna
catechists
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 Task Twenty-Five
Working in a pair or a small group, number the ideas as either 1 or 2.

1.  Essentials of the Catholic Faith 2.  Aspects of European Catholic culture

stained glass windows

love of God

statues of Mary

people are all of equal value

holy pictures

respect for life

flowers on the altar

love of neighbour

incense

forgiveness of sins

the Holy Spirit

prayer

God the Creator

rosary beads

priest’s vestments

Jesus Christ, God’s Son

life after death 

worship of God

organ music 

candles 

Holy Scripture

Mary, the Mother of God 

the Resurrection 

silver chalices

the Eucharist 

altar servers 

the Bishop’s mitre

stations of the cross 

Baptism 

the saints

medals 

Easter eggs 

hymn books 

the Christmas crib

the Church

the Advent wreath

 Something to Discuss
• Which aspects of European culture would have made Māori acceptance 

of the Gospel difficult?
• Which aspects of European culture would have made the Church seem 

‘foreign’ to Māori?
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Māori Conversions
It is very hard to judge the success of the first Catholic missionaries among the Māori.

By 1841 Bishop Pompallier and the Marists had established twelve mission stations 

throughout Aotearoa but the number of Catholic Māori was only around 1000 in a 

total population of about 100,000. At this time there were 765 Pākehā Catholics in 

New Zealand.

If an important chief became a Catholic his conversion would often bring family  

and tribal members into the Church. Māori faith was strongest in those areas such 

as the Hokianga and, later, at the Whanganui River where whole communities joined 

the Church.

Māori tended to move away from the Church when wars occurred or when the 

mission was seen as being too ‘Pākehā’. Sometimes Māori joined other Christian 

missions that were active in their area or interested in their tribe.

Māori Religious
During the late 1840s and early 1850s a number of Māori men and women responded 

to the call to train as priests, religious or as catechists. Two women, Peata and 

Ataraita, were in a community of Sisters set up in Auckland by Bishop Pompallier. 

Fifteen Māori men started training as priests and others were learning to be 

catechists in the Bishop’s seminary. One Māori man, Keremeti Pine, trained for three 

years in Rome but eventually went home to his own people. 

In time, all of these Māori Catholic leaders returned to their own people. Tensions 

between Māori and Pākehā, especially over land and cultural values, made it difficult 

for them to remain.
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The Māori Madonna
One of the deepest ways that Māori 

responded to the Catholic Faith was 

through their carving.

Around 1840–41, Patorumu Tamatea 

from the Te Arawa people of the Rotorua 

and Bay of Plenty area carved a tekoteko 

(figure) of Mary and her Son. In his 

carving he shows his people’s new 

understanding of a virgin mother giving 

birth to the Son of God.

Usually, a full facial tattoo is worn 

only by a man, but in this tekoteko it 

is a sign that the woman is a virgin. In 

Māori society, certain ariki tapairu (high 

ranking women) were set apart and not 

allowed to marry men or be touched 

by them. The full facial tattoo on the 

tekoteko makes this clear.

The story goes that the carving was 

offered to the priest for use in the local 

church. The gift was turned down 

because the priest believed that the 

tekoteko might upset the Pākehā church-

goers. At that time, Christian missionaries found it hard to accept that Māori carving 

was a religious activity that could express a genuine Māori Christian faith.

Bishop Pompallier himself may have been more understanding. He spoke to his 

priests about the need to build Catholic belief on the existing Māori tikanga (custom) 

and told them not to reject Māori ideas as anti-Christian just because they were not 

European.

PART SEVEN – THE MĀORI RESPONSE TO THE CATHOLIC MISSION

Tekoteko (gable figure) an Ariki Tapairu – 
sometimes referred to as Madonna and child, 
Te Huringa II 1850. Maker unknown.
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PART SEVEN – THE MĀORI RESPONSE TO THE CATHOLIC MISSION

 Task Twenty-Six
a. Write a quiz of around fifteen questions (and answers) based on  

what you have read about the Māori response to the Catholic mission. 
Cover Māori conversions, Māori religious and the Māori Madonna,  
in your questions. 

 Begin your questions with the following key words:

Who?

What?

Which?

When?

Where?

Why?

How?

b. Try out your quiz on one of your classmates.

Heremia Te Wake – A Māori Katekita
As more and more European settlers arrived in New Zealand, friction between Māori 

and Pākehā, mainly over land issues, lead to the New Zealand Wars. The Church was 

put under increasing pressure to give priority to the needs of Pākehā Catholics. 

By the early 1870s the Church was no longer able to provide priests for the Māori 

mission in the far north.

In the years before 1880 when the priests returned, the Catholic faith was kept alive 

through the work of Māori katekita such as Heremia Te Wake of Panguru.

Te Wake was born about 1838, the year of Bishop Pompallier’s arrival in the 

Hokianga. As a young man he was a timber worker and flax cutter who used profits 

from trade to establish farms for his four brothers and three sisters and their 

families. He took part in inter-tribal fighting and at one stage was imprisoned for 

murder. 

Te Wake was deeply committed to the Catholic Church – his name Heremia 

(Jeremiah) came from his baptism as a Catholic, probably in the 1860s.
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With the priests gone, Heremia and his fellow catechists, Re Te Tai and Nui Hare, led 

the prayers of the Mass on Sundays and Holy Days. They baptised babies, instructed 

children and adults in the catechism, and prayed over the dead. In doing this they 

kept Catholicism alive among the Rarawa people of the Hokianga.

When Father James McDonald arrived in the Hokianga in 1880 he found that 

Catholicism was very strong. Later Heremia co-operated with the Mill Hill priests 

who took over the Māori mission. He was also responsible for building St Peter’s 

Church in Panguru in 1883.

Te Wake’s leadership carried over into traditional religion too. Early in the 1900s he 

retrieved the bones of ancestors from their caves on Panguru mountain. Other burial 

caves in Hokianga had been discovered by Pākehā, who had removed precious objects 

to the Auckland Museum. Heremia was chosen as having the mana and tapu to move 

and rebury the remains safely.

Te Wake’s daughter Hohepine became the famous Māori leader, Whina Cooper, who 

formed the Māori Women’s Welfare League in 1951 and organised the Māori land 

march of 1975. 

PART SEVEN – THE MĀORI RESPONSE TO THE CATHOLIC MISSION
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 Task Twenty-Seven
Complete the following statements about Heremia Te Wake and the other Māori 
catechists:

a. Friction between Māori and Pākehā, mainly over         issues, 

lead to the                               .

b. By the           1870s the Church was no longer able to  

provide priests for the                          in  

the far north.

c.  The                            was kept alive 

through the work of Māori                     such as 

Heremia              , Re Te Tai and Nui Hare.

d. The catechists led the               of the          

on Sundays and         Days. They                 

babies, instructed                 and adults in the  

                 , and prayed over the         . 

e.                co-operated with the         Hill  

             who took over the           mission and 

was also responsible for                 .

 St Peter’s Church in               .

f) Heremia Te Wake’s                 Hohepine became the 

famous Māori leader,                        .
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PART EIGHT
Early Religious Congregations in 
Aotearoa New Zealand

Focus: 
• Religious congregations made an important 

contribution to the development of the 
Church in its first fifty years in Aotearoa.

• A number of strong leaders within these 
congregations made a lasting impact on the 
Church in Aotearoa.

Religious Congregations in Early New Zealand
The first religious order in Aotearoa were the Marists who with Bishop Pompallier 

started the mission to the Māori people.

Over time Bishop Pompallier and the bishops who followed him encouraged other 

religious congregations to come to New Zealand to work among the people. While 

some religious worked with Māori, most congregations came to focus more and more 

on the needs of the growing European population.

Most of the religious congregations and orders that came to Aotearoa in the early 

years were active in the community, showing Jesus’ love and care for people through 

the work they did.

In most cases they provided education, health care, and social services.

WORDS TO 
UNDERSTAND

religious congregation

order
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Timeline of Religious Orders and Congregations  
in Early New Zealand

1838  Marist Fathers and 
accompanying Brothers

1843 Capuchins
1850 Sisters of Mercy (Auckland)
1850–61 Viard Marist Sisters
1860  Sisters of Mercy 

(Wellington)
1862 Sisters of the Holy Family
1864  Sisters of Our Lady of the 

Missions
1869 Franciscan Fathers

1871 Dominican Sisters
1874 Christian Brothers
1876 Marist Brothers
1878 Jesuit Fathers
1879 Benedictine Fathers
1883  Sisters of St Joseph of the 

Sacred Heart
1886 Mill Hill Fathers
1888 Little Sisters of the Poor
1892 Sisters of Compassion

 Task Twenty-Eight
Create your own version of a timeline of the Church in Aotearoa New Zealand 
until today. Include details from the timeline presented. Add significant details 
from the story of your own diocese and school. 

 Task Twenty-Nine
Choose one of the religious congregations mentioned in the timeline or on  
the next page that you know something about or choose another congregation 
that you are familiar with. Links to websites of various congregations can be 
found at www.catholic.org.nz.

Design an emblem of your own that represents what that congregation  
stands for.
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Symbols of Some Religious Orders
Society of Mary (Marist Fathers)
The twelve stars represent the 12 tribes of Israel and the  
12 Apostles. Mary is Queen of the Apostles. The laurel branch  
is a sign of high honour from earliest times. The centre piece  
is an A for Ave (Hail) over an M for Maria (Mary). Sub Maria  
Nomine translates to Under Mary’s Name.

Marist Sisters
The cross worn by the Marist sisters has an M in the middle  
standing for Marist or Mary. On the back is inscribed Sub Mariae 
Nomine (Under Mary’s name). Their formal symbol is that of the 
Society of Mary.

Sisters of Saint Joseph of the Sacred Heart
The Cross stands for Jesus Christ and his suffering. The three  
Js represent Jesus – his work and mission: Joseph – silent and faithful 
guardian and patron of the congregation and John the Baptist – 
witness to Jesus and patron of the congregation. The triangular 
shape s Ave Maria represent Mary Mother of Jesus.

Dominican Family
Dominicans will often wear the cross from the centrepiece of  
the Dominican shield. The star is a symbol of the light of God’s  
truth. The stark contrast between the black and white is also a 
reminder of Christ’s rising from the dead.

Sisters of Mercy
The original cross designed by Catherine McAuley was ivory  
on ebony. This contemporary version includes a distinctive  
Aotearoa New Zealand element in the unfurling ferns.

Continues on the NEXT PAGE 61
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Marist Brothers
Marist brothers have many different emblems including this one. 
The M stands for Mary, Marist and the French and Spanish words 
for world. The M represents Mary embracing the world, a heart that 
knows no bounds.

Christian Brothers
The star signifies enlightenment, guidance and instruction. The 
cross is the symbol of Jesus. The open book indicates that all 
learning is to be brought to the young. The Greek letters (alpha and 
omega) represents that Jesus is the beginning and the end. The 
circle symbolizes eternity.

Congregation of our  
Lady of the Mission
The emblem has a deep cross-shaped indention in the centre. The 
letters RNDM symbolise the order’s name in French Religieuse de 
Notre dame des Missions.

De La Salle Brothers
The brothers have international and local emblems. Common to all 
of them is the star a symbol of faith and wisdom.

Sisters of St Joseph of Whanganui 
The cross itself is symbolic of Jesus. The M is for Mary and J for 
Joseph patron of the congregation.

 

Symbols of Some Religious Orders continued
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Strong Leaders
A number of strong personalities guided the different religious orders and 

congregations through their early years in Aotearoa. One of these was Suzanne 

Aubert who started the only religious congregation founded in New Zealand  

that still survives.

Suzanne Aubert and the  
Sisters of Compassion
Suzanne Aubert was born in a small 

French village near Lyon in 1835. As a 

small child she was very lively but a fall 

through frozen ice into a pond left her 

crippled and nearly blind for a number  

of years. 

As a young adult, Suzanne rejected 

the marriage her parents had planned 

for her and decided to support Bishop 

Pompallier’s missionary work in New 

Zealand. She quietly left home, telling 

no-one of her plans. In September 1860, 

she sailed for New Zealand with three 

other French women. 

Suzanne Aubert arrived in Auckland  

full of enthusiasm for working with  

the Māori people. To begin with the 

French women stayed with the Sisters  

of Mercy, but were then given charge  

of the orphanage school for Māori girls  

in Ponsonby. They worked there with 

Peata, a woman who became the first 

Māori nun. In the time that followed, 

PART EIGHT – EARLY RELIGIOUS CONGREGATIONS IN AOTEAROA NEW ZEALAND

Suzanne Aubert (seated right) and Peata, 
the first Māori Sister (seated left) with 
girls from the orphanage in Ponsonby – 
Sisters of Compassion.
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Suzanne Aubert became fluent in Māori 

and a deep respect grew between her  

and Māori people.

In February 1871 Suzanne – or Sister 

Joseph as she was now called – began 

work at the mission in Hawke’s Bay.  

She travelled around the countryside  

on foot and looked after the sick in  

both Māori villages and European 

settlements. During this time Suzanne 

became very familiar with Māori 

medicine and developed her own  

herbal remedies that she later 

manufactured and sold. 

In 1883 Suzanne was asked to help at 

the mission at Hiruharama (Jerusalem), 

which was up the Whanganui River.  

Her Sisters taught at the newly built 

school and cared for old people with 

incurable diseases. At this time, there 

was little support for pregnant women 

on their own or for their babies. The 

community at Jerusalem began to take 

these babies in. 

Later Suzanne moved to Wellington 

and began work there. She was not 

abandoning her work among Māori at 

Jerusalem but was expanding her mission 

to include the poor in the city. Very 

quickly, Mother Mary Joseph became one 

of Wellington’s best-known figures. 

Whatever services Mother Mary Joseph 

offered were available to anyone, 

regardless of their religion. Priority was 

given to those in greatest need. She and 

her Sisters of Compassion did not charge 

for their care and any finance they 

received came from donations.

In 1913, at the age of seventy-eight, 

Mother Mary Joseph made the 

astonishing decision to travel alone to 

Rome to get the Pope’s support for her 

work. This approval was formally given 

by Pope Benedict in 1917.

Mother Mary Joseph died on 1 October 

1926 at the age of ninety-one. Thousands 

lined the streets for her funeral. 

Government offices were closed and  

even sittings of the Supreme Court  

were postponed.

Suzanne Aubert was one of the most 

important figures in New Zealand 

history. She improved the country’s 

social welfare, education and health, 

but is best remembered for her work 

with women, children and Māori. She 

encouraged tolerance and co-operation 

among all people. 

PART EIGHT – EARLY RELIGIOUS CONGREGATIONS IN AOTEAROA NEW ZEALAND
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 Task Thirty
Suzanne Aubert Crossword

1

2

3

4 5 6

8

9

10 11

12 13

14 15

16

17

Down
1.  Suzanne decided to support the missionary work  

of this bishop.
2. Suzanne developed these remedies which she 

manufactured and sold.
3. This Pope formally approved the work of Suzanne's 

Sisters.
4. The religious name Suzanne was known by.
5. This woman was the first Maori nun.
6. A fall through this left Suzanne crippled and nearly 

blind for a number of years.
8.  The community at Jerusalem began to take these in.
11. Suzanne respected these people and came to speak 

their language fluently.
12. The Sisters Suzanne established are named after  

Our Lady of  .
13. Suzanne became one of this city's best-known  

figures.
15.  In her work Suzanne gave priority to those in  

greatest  .

Across
7. Suzanne was born in a small village near this French 

city.
9. Suzanne rejected her parents' plans for this.
10. When she first came to Aotearoa Suzanne stayed with 

these Sisters
13. The mission of Hiruharama was up this river.
14. Suzanne and her French companions took charge of 

this in Ponsonby.
16. The New Zealand city where Suzanne first arrived.

17. Suzanne travelled alone to this Catholic city in 1913.

PART EIGHT – EARLY RELIGIOUS CONGREGATIONS IN AOTEAROA NEW ZEALAND

65



Something to Research
Find out about a member of a religious order or congregation who made an 
important contribution to the life of the Church and to society in early Aotearoa. 

Some important religious women from this time are:
•  Mary Bernard Dickson (Sisters of Mercy)
•  Mary Cecilia Maher (Sisters of Mercy)
•  Adele Euphrasie Barbier (Sisters of Our Lady of the Missions)
•  Mary Gabriel Gill (Dominican Sisters)
•   Calasanctius Howley (Sisters of St Joseph of the Sacred Heart – known 

also as the “Brown Josephites”)

PART EIGHT – EARLY RELIGIOUS CONGREGATIONS IN AOTEAROA NEW ZEALAND
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PART NINE
Summary

• Māori had a well-developed religion of their own before the arrival of 

Christianity in Aotearoa and believed in a Supreme Being called Io.

• For Māori, acknowledging tapu (sacredness) and exercising mana (spiritual 

power) are essential for fullness of life.

• Māori have a unique identity as members of God’s whānau.

• Christianity was introduced to Aotearoa by whalers, sealers, traders and 

settlers.

• The missionaries who followed were responding to Jesus’ call to spread the 

Good News.

• Catholic Pākehā and Māori lived and practised their faith in Aotearoa before 

the Catholic Church was officially established here.

• Bishop Pompallier set up the Catholic mission to the Māori people staffed by 

priests and brothers of the Society of Mary and Marist Brothers. 

• Peter Chanel, a Marist priest, became the first saint and martyr of Oceania.

• The early missionaries in Aotearoa faced many hardships. 

• The missionaries used a variety of approaches to bring the Good News to 

the Māori people.

• Te Tiriti o Waitangi established a binding relationship between Māori and 

the Crown that must be honoured.

• The influence of Bishop Pompallier and other missionaries ensured that the 

Treaty protected religious freedom in Aotearoa.
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• Missionaries brought their own European culture and values to Aotearoa. 

• Māori men and women started training as priests, katekita or religious in 

the 1840s but eventually returned to their own people.

• Māori responded to the Catholic Faith through their carving.

• Māori catechists kept the faith alive among their people when the Church 

shifted its focus to the European settlers.

• Religious congregations made an important contribution to the 

development of the Church in its first fifty years in Aotearoa.

• A number of strong leaders within these congregations made a lasting 

impact on the Church in Aotearoa.

SUMMARY

68



This glossary gives explanation of Māori terms which are italicised in the text. The 

first time a Māori term appears in the text, its English meaning appears in brackets 

after it.

Pronunciation – correct pronunciation of Māori comes only with practice in listening 

to and speaking the language. The English phonetic equivalents provided under each 

Māori word are intended to provide a reasonably accurate guide for students. If in 

doubt please seek assistance from someone practised in correct pronunciation of Te 

Reo Māori.

´ indicates stressed syllable

Ariki Tapairu
úh-ree-kee túh-puh-ee-roo 

High ranking woman. First-born female on 
whom rested a special tapu.

Aroha
úh-raw-huh

In general, means love and/or compassion. 
Note that the word is used in two senses: 

1.  a joyful relationship involving the 
expression of goodwill and the doing 
of good, empathy.

2.  sympathy, compassion towards those 
who are unhappy or suffering.

GLOSSARY
of Māori terms
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Atua
úh-too-uh

The Māori word Atua has been used to 
describe God in the Christian sense since 
missionary times. Before the coming of 
Christianity, Māori used the word atua to   
 describe many kinds of spiritual beings (in 
the way we now use the word “spirit”)  
and also unusual events.

Hapū
huh-póo

A sub-tribe. A collective of related families 
all with a common ancestor. The hapū, 
rather than the iwi, is the operational unit  
of Māori society.

Hehu
héh-hoo

Jesus.

Hīkoi Tapu
hée-kaw-ee túh-poo

Sacred journey or pilgrimage. 

Hiruharama
hih-roo-húh-ruh-muh

The settlement of Jerusalem on the 
Whanganui River where Suzanne Aubert 
was based.

Hui 
hóo-ee

A meeting or gathering. 

Io
ée-aw

The Supreme Being, greater than all other 
atua and spiritual forces, was already a part 
of Māori spiritual belief before the coming 
of Christianity to Aotearoa.

GLOSSARY OF MĀORI TERMS
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Iwi A tribe, a collective of hapu, all with a 
common ancestor. Can also mean a race 
of people, short i as in tin – like Kiri as in te 
iwi Māori (the Māori people), te iwi Pākehā 
(Pākehā people), etc. Negotiations with 
government are usually carried out at iwi 
level.

Karakia
kú h- r uh-kee-uh

Prayer, ritual.

Katekita
kúh-teh-kee-tuh

Catechist.

Kāwanatanga
kah-wúh-nuh-tuh-nguh

Governorship.

Kia Ora
kée-uh áw-ruh

Literally, “Have life!”

Koha
káw-huh

Gift

Mana
múh-nuh

Spiritual power and authority.  Its sources 
are both divine and human, namely, God, 
one’s ancestors and one’s achievements in 
life. Mana comes to people in three ways: 
Mana tangata, from people, mana whenua, 
from the land, and mana atua, from the 
spiritual powers.

GLOSSARY OF MĀORI TERMS
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Mauri
múh-oo-ree

The life force of all creation.

Noa
náw-uh

Free from tapu restrictions, which have 
been lifted by ceremony or ritual. This 
form of noa is positive, it is the freedom to 
go on with life after being released from 
restricting factors, eg after a powhiri; on 
leaving a cemetery; after a reconciliation 
etc. Noa can also be negative: a state of 
weakness and powerlessness which affects 
both people who have suffered violation 
or abuse and also those who have caused 
violation or abuse.

Pono
páw-naw

Integrity, faithfulness to tika.

Pure
póo-reh

Purification rites. Ceremony for removing 
tapu.

Rangatira
rúh-nguh-tee-ruh

Chief, leader, ruler. 

Rangatiratanga
ruh-nguh-tée-ruh-tuh-nguh

Chiefly power and authority, sovereignty. 

Tāne Mahuta
táh-neh múh-hoo-tuh

The spirit and guardian of forests. The 
ancestor of human beings.

Tangaroa
túh-nguh-raw-uh

The spirit of the sea and guardian of all 
things that live in water.

GLOSSARY OF MĀORI TERMS
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Tangaroa
túh-nguh-raw-uh

The spirit of the sea and guardian of all 
things that live in water.

Tangi
túh-ngee

A word meaning ‘cry’ and in particular the 
wailing or keening for the dead expressed 
by Māori women. Very often it is used as 
an abbreviation for tangihanga, meaning 
the customary form of Māori funeral – a hui 
involving a process of grieving.

Taonga
túh-aw-nguh

A taonga is a treasure – something greatly 
valued. It may be something physical such 
as a carved building or an artefact, or it 
may be something intangible or spiritual 
such as a language – te Reo Māori.

Tapu
túh-poo

This word is used in three senses:

1.  restrictions or prohibitions which 
safeguard the dignity and survival of 
people and things

2.  the value, dignity, or worth of someone 
or something, eg the holiness of 
God, human dignity, the value of the 
environment

3.  the intrinsic being or essence of 
someone or something, eg tapu i Te 
Atua is the intrinsic being of God, the 
divine nature.

Please note: when tapu refers to the Tapu 
of God it is written as Tapu.

GLOSSARY OF MĀORI TERMS
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Te Ao Wairua
teh úh-aw wúh-i-roo-uh

The spiritual world.

Tekoteko
téh-kaw-teh-kaw

Carved figure usually on the gable of a 
meeting house.

Te Paipera Tapu
teh púh-ih-peh-ruh túh-poo

The Holy Bible.

Te Reo Māori
teh réh-aw muh-aw-ree

The Good News.

Te Rongo Pai
teh ráw-ngaw púh-ee

The second person of the blessed Trinity. 
The Son of God.

Te Tiriti O Waitangi
teh tée-ree-tee aw wúh-ee-tuh-nge

The Treaty of Waitangi.

Te Wā
teh wáh

A period of time in which a series of events, 
affecting people and their lives, take place, 
which enable people to reach goals, or 
moments of achievement.

Tika
tíh-kuh 

Justice, what is right or should be done. 
Demands that tapu be acknowledged and 
respected.

Tikanga
tíh-kuh-nguh

Custom, practice.

Tūpuna
tóo-poo-nuh

Ancestors. Some areas use the term tīpuna.

GLOSSARY OF MĀORI TERMS
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Urupā
oo-roo-páh

Cemetery.

Whakapapa
fúh-kuh-puh-puh

Genealogy or family tree.

Whakapono
fúh-kuh-paw-naw

Faith.

Whānau
fáh-nuh-oo

Extended family.

Whenua
féh-noo-uh

Land.

GLOSSARY OF MĀORI TERMS
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